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           I t  is  wi th great emot ion that I  come to speak in th is glor ious American educat ional
and cul tural  inst i tut ion.  The fundamental  sent iment of  grat i tude for the honour that  has
been reserved for me is entwined with admirat ion for  th is place which exal ts the Cathol ic
presence in the Uni ted States and shows the l ivel iest ,  most authent ic face of  the Society
of  Jesus. I  thank, then, the academic author i t ies and the student body, among whom I  feel
ideal ly welcomed. This is an exper ience that is part icular ly dear to me, having spent the
greater part  of  my l i fe in universi ty teaching.     

          Certainly,  I  am a European and have vis i ted th is country only a few t imes, but
from a distance I  have always taken an interest  in your cul ture,  especial ly in the l i terature
that i t  has of fered – beginning with nineteenth century authors Dickinson, Poe, Whitman,
Hawthorne, London, Melvi l le,  Mark Twain,  Henry James and others – an extraordinary
portrai t  of  existence and of  human society.  And again in the twent ieth century,  you
produced a t rue and proper gal lery of  authors of  universal  acclaim, such as Hemingway,
Faulkner,  Fi tzgerald,  Kerouac, Flannery O’Connor,  Sal inger,  Roth,  Bel low, Updike and
others.  One wri ter  f rom my own country,  the I ta l ian Mario Soldat i ,  in his work America
pr imo amore ,  af f i rmed that “America is not just  a part  of  the wor ld.  America is a state of
mind, a passion. Any European can, at  any t ime, fa l l  s ick wi th Americani t is . ”

*  *  *

          The reason for th is at t ract ion is manifold and comes from the or ig inal  ident i ty of
American civ i l isat ion.  I t  is  a quest ion that was already being asked in 1782 in a lapidary
sty le by John Hector St.  John de Crevecoeur in his Letters f rom an American Farmer :
“What,  then, is the American, th is new man?” Responses have been many, and were
already ant ic ipated in the same Declarat ion of  Independence of  the Uni ted States of
America (1776):  the values of  equal i ty,  of  unal ienable r ights of  l i fe and l iberty,  of  the
common good, of  hospi ta l i ty through social  inclusion of  foreigners are the most genuine
physiognomy of  the c i t izen of  the Uni ted States.
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          Europeans discovered in th is portrai t  of  homo americanus qual i t ies that  had
been celebrated in the Old Cont inent but that  had f la i led there and sometimes had become
ext inct .  Emblemat ic of  th is in the eighteen hundreds is the f igure of  the French statesman
Alexis de Tocquevi l le who in his essay De la démocrat ie en Amérique establ ished an
ant i thet ic dialect ic paral le l  between the outcomes of  the French Revolut ion and of  the
American one: “The Revolut ion in the Uni ted States was produced by a mature and
thoughtful  taste for  l iberty,  and not by a vague and undef ined inst inct  for  independence. I t
was not based upon passions for disorder;  on the contrary,  i t  proceeded with love of  order
and of  legal i ty.”

          This does not mean that American cul ture i tsel f  has not perceived i ts own
l imits,  beginning with i ts own presidents such as Thomas Jefferson who in his Notes on
Virginia d id not hesi tate to wr i te:  “ I  fear for  my country when I  ref lect  that  God is just . ”
Famous intel lectuals such as Truman Capote or Norman Mai ler  or  Noam Chomsky have
sunk the sword of  cr i t ic ism harshly into the social  texture of  the Uni ted States.  Others such
as David Riesman and especial ly Chr istopher Lasch with his famous essay The Culture
of Narcissism have noted the tangled knots,  the weaknesses, the cr ises that shook those
values considered as patr imony of  the American society.

          In th is evermore complex context ,  marked now by the new informat ion and
digi ta l  revolut ion,  which is generat ing an unprecedented anthropological  and sociological
phenotype, how can the Cathol ic cul tural  presence be si tuated? I t  is  known that the
concept of  “cul ture” is no longer that  of  the enl ightenment ar istocracy which referred to
the arts,  the sciences and phi losophy. Now, instead, cul ture designates the complex whole
of values and symbols,  object ive,  col lect ive and transversal  held by people across the
social  c lasses. In th is l ight ,  the Chr ist ian message takes on a profound meaning for i t  can
enr ich and transform the same tradi t ional  founding values of  the American cul ture.  These
values, in fact ,  in many aspects belong to a basic anthropological  category,  now subject  to
many cr i t ic isms and var iat ions,  but nevertheless important.  We refer here to the concept
of  “human nature”.

*  *  *

          I t  expresses i tsel f  in American society in some typologies that  a l low a f ru i t fu l
d ia logue with Chr ist ian understanding. As a fundamental  premise, an extraordinary lóghion
or saying of  Chr ist  can be chosen, a t rue and proper tweet ante l i t teram ,  composed in
the Greek of  the Gospels in only 53 characters,  including spaces: “Give unto Caesar what
belongs to Caesar and to God what belongs to God!”  (Matthew 22:21).  Always in the
l i fe,  cul ture,  h istory and in the same American Const i tut ion,  Church and State have been
r igorously dist inct  and separate.  Society and rel ig ion,  however,  are not.  Indeed between
the two there is always an at t ract ion and a tension, an encounter,  somet imes a c lash,
but never separat ion or indi f ference. The history of  many other countr ies is bui l t  on th is
dialect ic.

          The Cathol ic Universi ty must also part ic ipate in th is encounter of  fa i th and society,
of fer ing i ts own r igorously def ined and studied Weltanschauung .  I t  can sustain and enr ich
some equi l ibr ia on which contemporary society,  part icular ly American society,  is  bui l t .  We
can give some examples of  these balances or equi l ibr ia in out l ine:

-          On one side, there is the importance of  the human person and so of  indiv idual
ident i ty and digni ty.

On the other s ide,  the common good must be made, and the development of  the pol is ,  that
is the ent i re community.



- 3 -

-          On one side, the af f i rmat ion of  l iberty wi th i ts creat iv i ty and r ights.

On the other,  the af f i rmat ion of  the dut ies of  just ice,  sol idar i ty,  respect and l iv ing together.

-          On one side, there is an economic commitment for  wel lbeing.

On the other,  the safeguarding of  ethical ,  spir i tual  and cul tural  values for “man does not
l ive by bread alone”.

-          On one side, the diverse or ig inal  ethno-cul tural  ident i t ies must express themselves
in their  var iety and r ichness.

On the other,  democracy is a common per imeter wi th in which al l  must know how to coexist ,
shar ing some values and fundamental  uni fy ing symbols.

*  *  *

          We could cont inue at  length th is l is t  of  poles of  coexistence and i l lustrate them in
l ight  of  the Chr ist ian message and the Social  Doctr ine of  the Church, wi thout prevar icat ing
fundamental isms but also wi thout absences or s i lences that impover ish common existence.
But to do this the Cathol ic universi ty must endow i tsel f  wi th a competent and educat ional
intel lectual  apparatus.  There are,  then, two pr imary components to be developed:
educat ion and instruct ion.

          The f i rst  has to do with the format ion of  the person as a whole.  This is what the
great French moral  th inker Michel  de Montaigne af f i rmed incis ively when he suggested the
educator should prefer “plutôt  la tête bien fai te que bien pleine ” ;  there is a need to shape
the way we think and not just  f i l l  the brain wi th data,  not ions and informat ion.  This is why
i t  is  important to have not just  instruct ion but also an integral  educat ion of  the person –
spir i tual ly,  moral ly,  intel lectual ly,  ar t is t ical ly,  physical ly,  sport ively and social ly.

          A famous Engl ish th inker of  the eighteen hundreds, the phi losopher,  theologian
and also cardinal ,  John Henry Newman, had no hesi tat ion to declare in his work The Idea
of a Universi ty that  Cathol ic universi ty educat ion,  before forming Christ ians or Cathol ics,
should create “gent lemen”.  That universi ty should form the student for  l i fe and not just  for
the school  is  not just  a rhetor ical  phrase – long ago formulated by the Lat in phi losopher
Seneca (Non vi tae,  sed scholae discimus)  – but i t  is  the programme on which the Cathol ic
educat ional  inst i tut ion must be bui l t .  This,  as I  said,  is  the most complete sense of
“cul ture”.

          There is,  however,  a second component that  is  intr insical ly connected to the
f i rst  and i t  is  the str ict ly intel lectual  one: instruct ion.  This begins wi th the extraordinary
cul tural  patr imony Christ iani ty has of fered over the centur ies in al l  d iscipl ines.  I t  is  the
inher i tance of  ar t ,  science, and thought,  and is uni ted int imately wi th the spir i tual  and
moral  Chr ist ian v is ion of  man, of  woman, and of  society.  Along these l ines,  the Cathol ic
universi ty must establ ish a constant encounter wi th the global  cul tural  hor izon and this
is what has been happening for near ly two centur ies in an exemplary manner at  Loyola
Universi ty Chicago. I  th ink,  for  example,  of  the dialogue with science through the speci f ic
facul t ies of  science and engineer ing,  gather ing the chal lenges that technology poses to
bioethics and that post-humanism launches at  Chr ist ian anthropology i tsel f .  I  th ink too of
the wor ld of  the economic-f inancial  d iscipl ines that require a format ion of  a humanist ic
kind, not just  a merely technical  one.
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          And I  th ink too of  the encounter wi th the wor ld of  ar t  in i ts new expressive grammars
in archi tecture,  paint ing or sculpture,  in music,  c inema and in te levis ion.  I  th ink of  the
attent ion that has to be given to communicat ion that has adopted not just  new instruments
but also created a new environment that  surrounds the ent i re wor ld through the wor ld wide
web.    

          In th is intel lectual  work,  the presence of  teaching Cathol ic theology acquires a
part icular s igni f icance. I ts speci f ic  epistemological  statute can, in fact ,  d ia logue with those
of other cul tural  d iscipl ines wi thout prevar icat ing and without being t imid.  Chr ist iani ty
in i ts pr imary ideals and foundat ional  morals is open to dialogue with the di f ferent
spir i tual  expressions and, so,  the Cathol ic universi ty becomes the home for ecumenical
and interrel ig ious dialogue.

          These and the other exper iences you have, are for  the universal  Church a
great inspirat ional  model,  especial ly for  the incul turat ion of  the fa i th and for a Church
that is outgoing, or “goes forth” as pope Francis af f i rms in Evangel i i  gaudium .  In today’s
secular ised society and in the great anonymous super c i t ies,  what dominates is not
atheism, but apathe- ism, that  is re l ig ious apathy,  indi f ference to ethical  and spir i tual
values. The presence of  a universi ty community such as th is at  Loyola can br ing about the
programme that Chr ist  had proposed to his disciples in the Sermon on the Mount,  through
an ef f icacious tr i logy of  images: “You are the sal t  of  the earth. . .  You are the l ight  of  the
world.  A c i ty that  is  on top of  a mountain cannot remain hidden” (Matthew 5:13-14).


