
- 1 -

THE CHURCH’S APOSTOLIC MISSION. EVANGELISATION AND INCULTURATION
Instrumentum labor is

1.  The commission the Church receives from her Risen Lord is forever fresh:  “Go,
therefore,  make disciples of  a l l  the nat ions;  bapt ise them in the name of the Father and
of the Son and of  the Holy Spir i t ,  and teach them to observe al l  the commands I  gave
you” (Mt 28,  19-20).  Her mission is rooted in that  of  Jesus Christ  Himsel f ,  sent by the
Father to save us and to gather together in the Church al l  those who had been scattered
by sin.  The apostol ic mission of  the Church is based on the one given to the Apost les,  that
of  proclaiming the Good News of  the Gospel ,  so that  we might bel ieve that Jesus is the
Son of  God and receive the gi f t  of  l i fe: “And eternal  l i fe is th is:  to know you, the only t rue
God, and Jesus Christ  whom you have sent”  (Jn 17,  3) .  In and through the Son, God cal ls
us in the Holy Spir i t  to become his adopted chi ldren and to inher i t  h is blessed l i fe.

The Good News touches everyone in his or her own cul ture,  that  “v i ta l  space within which
the human person comes face to face with the Gospel .  Just  as a cul ture is the resul t
of  the l i fe and act iv i ty of  a human group, so the persons belonging to that  group are
shaped to a large extent by the cul ture in which they l ive.  As persons and societ ies
change, so too does the cul ture change with them. As a cul ture is t ransformed, so too
are persons and societ ies t ransformed by i t .  From this perspect ive,  i t  becomes clearer
why evangel isat ion and incul turat ion are natural ly and int imately related to each other” .
The process of  incul turat ion “must involve the ent i re People of  God, s ince the l i fe of  the
Church as a whole must show forth the fa i th which is being proclaimed and appropr iated”.
To ensure th is,  certain areas need part icular at tent ion:  “ theological  ref lect ion,  l i turgy,  the
format ion of  pr iests and rel ig ious,  catechesis and spir i tual i ty” [1] .

2. Handing on the faith at the heart of cultures is an integral part of the Church’s
apostolic mission. I t  is  d i rected to humankind, to every person and to the whole person,
to make each one a chi ld of  the Father and a wi tness of  the Gospel ,  in the uni ty of
the body of  the Church. I t  is  a complex process: i t  takes place in t ime, and is directed
towards persons who come from a part icular background; i t  impl ies the t ransmission of
content – what has been revealed – and an invi tat ion to l i fe, where grace encounters each
person’s f reedom.

This process began in the ear l iest  apostol ic per iod,  as is c lear in the Acts of  the
Apost lesand the Letters of  the New Testament.  Throughout these 2000 years,  the Church
has made use of  the path of  Chr ist ian format ion in di f ferent ways. The Fathers of  the
Church and mediaeval  theologians are examples of  th is.  Were they not al l ,  in their  own
ways, great exponents of  the evangel isat ion of  cul tures and the incul turat ion of  the
Gospel? Saint  Thomas Aquinas was not only the author of  the Summa Theologica. He
was, f i rst  and foremost,  a preacher who sought to respond to the chal lenges of  h is t ime,
as his Quaest iones Disputatae and Summa Contra Gent i les show. For him, theological
ref lect ion was not an end in i tsel f  or  pure speculat ion;  i t  was meant to faci l i tate a
better reading of  Scr ipture.  Reason enl ightened by fa i th helps in the contemplat ion of  the
mystery of  God, in discerning r ight  act ion according to v i r tue and grace, and in l iv ing the
sacraments as means of  salvat ion.

The incul turat ion of  the Gospel  and the evangel isat ion of  cul tures are part  of  a l iving
process ,  which is carr ied out in the part icular communit ies through which cul tures receive,
assimi late and give expression to the Gospel .  I t  is  an internal  process and, as such, i t
cannot be rushed or forced. I t  needs care r ight  f rom the start ,  in the same way as an
attent ive gardener sows good grain,  feeds i t  wi th l iv ing and l i fe-giv ing water,  and supports
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i ts growth wi th a f i rm cane. The Church has to look out for  the s igns of  the t imes and
discover new f ie lds for  her apostolate in new cul tural  s i tuat ions.

3. The Church in our day faces urgent questions and challenges created by the
profound and rapid developments var ious societ ies are exper iencing at  the dawn of  the
third Mi l lennium. This is an invi tat ion to t read new paths of  evangel isat ion.  Something
typical  of  our age is the appearance of  a new phenomenon, whose breadth and
consequences af fect  a large port ion of  humanity: globalisation ,  which is propel l ing the
human race towards a global  c iv i l isat ion.  At  the same t ime, a lack of  respect for  the
identit ies of cultural  minorit iesarouses strong protests that  are qui te of ten extremely
violent.  Furthermore, the tragic events of 11 September 2001 have real ly spl i t  human
history into pre- and post-11 September,  that  dark day.

The theme of the Pont i f ical  Counci l  for  Cul ture’s Plenary Assembly is  Handing on the
Faith at  the Heart  of  Cul tures,  Novo Mi l lennio Ineunte. I t  is  meant as a response to
theApostolic Letter John Paul  I I  addressed to the c lergy and the fai thful  at  the end of
the Great Jubi lee of  the Year 2000. I t  is  part  of  the Church’s broader ref lect ion on the
phenomenon of  g lobal isat ion and what i t  impl ies for  d i f ferent cul tures.  I t  a lso responds to
the intention expressed by Pope John Paul  I I  in the let ter  he wrote on 20 May 1982 to
found the Pont i f ical  Counci l  for  Cul ture:  “ I  have decided to found and inst i tute a Counci l  for
Cul ture,  capable of  g iv ing the whole Church a common impulse in the cont inuously renewed
encounter between the salv i f ic  message of  the Gospel  and the mult ip l ic i ty of  cul tures,  in
the diversi ty of  peoples to which i t  must br ing i ts f ru i ts of  grace”[2] .

The Second Vatican Council dedicated an ent i re sect ion of  the Pastoral
Const i tut ionGaudium et Spes to emphasis ing “ the fundamental  importance of  cul ture
for the fu l l  development of  man, the manifold l inks between the message of  salvat ion
and cul ture,  the reciprocal  enr ichment of  the Church and the di f ferent cul tures as they
have shared history wi th di f ferent c iv i l isat ions,  as wel l  as the necessi ty for  bel ievers to
understand in depth the way of  th inking and feel ing of  the other men of  their  t ime, as these
are expressed in their  respect ive cul tures”[3] .

One af ter  the other,  the continental assemblies of the Synod of Bishops ,  whose
frui ts have been gathered in the Holy Father ’s post-synodal  Apostol ic Exhortat ions,  have
maturely ref lected on the best ways to go in the evangel isat ion of  cul tures.  They have
laid part icular stress on the dist inct ion between the content of  fa i th,  the ways in which i t
is  handed on and the response of  d i f ferent Chr ist ian communit ies,  which are enr iched by
the contr ibut ion of  the enormous var iety of  cul tures throughout the wor ld.  The Holy Father
invi ted us to enter the New Mi l lennium with quicker steps “as we travel  the highways of
the wor ld”[4] .  He has taken to heart  the concerns of  the bishops of  the f ive cont inents and
invi tes the Church to fo l low up their  r ich ref lect ions and suggest ions:  “Was this not the
point  of  the cont inental  Assembl ies of  the Synod of  Bishops which prepared for the Jubi lee,
and which forged important direct ives for  the present-day proclamat ion of  the Gospel  in so
many di f ferent set t ings and cul tures? This r ich legacy of  ref lect ion must not be al lowed to
disappear,  but  must be implemented in pract ical  ways”[5] .

4. “The new evangelisation calls for a clearly conceived, serious and well-organised
effort to evangelise culture” [6] .  “From the t ime the Gospel  was f i rst  preached, the Church
has known the process of  encounter and engagement wi th cul tures”[7] .  Already, for  the
Incarnat ion of  the Word in f lesh l ike ours,  “ f rom the r ich panoply of  age-old cul tures born
of human genius,  God chose for himsel f  a People whose or ig inal  cul ture he penetrated,
pur i f ied and made fert i le” [8] .  Sacred Scr ipture,  born of  d iv ine inspirat ion expressed by
human genius,  is  i tsel f  a work of  the incul turat ion of  fa i th in the God of  Abraham, the God
of Jesus Christ .
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Fai th bears wi th in i tsel f  the need for the evangel isat ion of  cul tures,  s ince i t  cannot be
conf ined to the pr ivate sphere.  Chr ist ian fa i th is a convict ion that inf luences people’s ways
of behaving, and by th is very fact  i t  is  by nature something social .  For i t  is  handed on and
celebrated. I t  inspires communit ies that  are run according to a proper system of author i ty
and l ive by an order of  values embodied equal ly wel l  in fami ly l i fe,  economic act iv i ty,
cul ture and nat ional  and internat ional  pol i t ical  act iv i ty.

Throughout the centur ies,  fa i th in Chr ist  and the spir i tual  l i fe of  Chr ist ians have made a
profound impression on the var ious expressions of  cul ture.  Because Christ  spoke to people
– to every person and to the whole person – the Church wants to cont inue to take this way
of the human person, a way which passes through the di f ferent areas of  cul ture[9] .

5. The central  role of the human person is the basis of the new evangelisation.There
is “a fundamental  d imension capable of  strengthening or shaking to their  foundat ions the
systems into which mankind as a whole is organised, and of  l iberat ing human existence,
indiv idual ly and col lect ively,  f rom the threats which hang over i t .  This fundamental
dimension is man, in his total i ty” [10] .  The Gospel  message is not only something
addressed to the human person, but also a great messianic message about the human
person. I t  is  a revelat ion to the human person of  the whole t ruth about him- or hersel f  and
his or her cal l ing in Chr ist .

The advent of  a new humanism is the condi t ion for  establ ishing a wor ld of  just ice and
peace. The Church always and everywhere proclaims the greatness of  each human person,
created in the image of  God and invi ted along with al l  other men and women to develop a
civ i l isat ion of  the human person, and for the human person. This new civ i l isat ion of  love
wi l l  be for  the human person, seen from every angle,  and inspired by a new humanism
that respects the f reedom of persons and the fragi l i ty  of  peoples and al l  their  component
parts.  To help people l ive in harmony, the Church puts forward an ethic based on human
nature,  an ethic of  the t ruth about human nature.

The Church cont inual ly looks out for  “ the joys and hopes, the gr iefs and the anxiet ies of
the men of  th is age”,  for  “ the human person deserves to be preserved; human society
deserves to be renewed”[11].  The transformat ion of  l iv ing condi t ions l inked to scient i f ic
and technological  progress invi tes us to focus on some of the chal lenges typical  of  the
cul tural  changes of  our t ime, in order to improve the way we hand on the fai th at  the heart
of  cul tures,Novo Mi l lennio Ineunte.

I .  GLOBALISATION

6. John Paul I I  created the Pontif ical  Council  for Culture convinced that “the Church’s
dialogue with the cultures of our t ime” was “a vital  area, one in which the destiny
of the world at the end of this twentieth century is at stake” [12] .  Duc in al tum!This
dialogue is pursued in the certainty that  the Lord of  h istory is guiding the ship of  the
Church. However,  as she watches for the s igns of  the t imes, the Church sees a great wave
bui ld ing up in f ront  of  her,  one which gradual ly breaks over a great port ion of  humanity
and br ings in i ts wake a certain number of  disvalues that endanger human persons and
communit ies.  I t  is  the t idal  wave of  g lobal isat ion,  born of  an enormous development of
communicat ions media,  t ransportat ion,  te lecommunicat ions,  a whole technology that tends
to wipe out the constraints of  t ime and space and br ings people c loser to make the wor ld
one vi l lage, the global  v i l lage.

Whi le global isat ion in i tsel f  is  not  evi l ,  i t  has some negat ive ef fects that  are part icular ly
evident in certain poor regions of  the wor ld.  Scient i f ic  development,  huge technological
progress and the wor ld of  te lecommunicat ions and cyber-media are a blessing for some
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and total ly beyond the reach of  others.  They have brought severe disrupt ion to the
very foundat ions of  society.  I t  seems that the domain of  informat ion technology and the
exchange of  ideas respect no l imi ts:  the constraints of  t ime and space, state f ront iers and
even, where i t  exists,  censorship.

7. Furthermore, globalisation is the vehicle that has enabled the market economy
to conquer most of the planet. I t  has a strong al ly in the “ f inanciar isat ion” so loudly
cr i t ic ised by certain extremist  movements.  Economies and social  systems are increasingly
interdependent,  and whi le the growth of  some “engines” of  the wor ld economy has good
effects in poor countr ies,  a stock market cr is is in just  one country can have disastrous
consequences on the weakest economies.

The aim of  the “ f inanciar isat ion” of  the economy seems to be to maximise global  f inancial
prof i ts for  a c i rc le of  af f luent people that  is becoming smal ler  and yet increasingly powerful .
Most of  the t ime i t  br ings wi th i t  growing inequal i t ies and contr ibutes to the marginal isat ion
of those discarded by the wor ld economy, ei ther at  a global  level  or  wi th in countr ies.
Besides being extremely vulnerable,  as increasing f inancial  instabi l i ty  shows – and is
this not the most in iqui tous pr ice the poor have to pay? – i t  tends to dictate i ts laws
to pol i t ic ians by the seduct ive and at t ract ive lure of  the power of  money. In the end,
global isat ion that leads to the exclusion of  the weakest is a contradict ion in terms:
exclusion is the very negat ion of  g lobal isat ion.

The condi t ions in which men and women l ive at  the beginning of  the Third Mi l lennium have
been profoundly t ransformed and i l lustrate what the second Vat ican Counci l  was keen to
def ine as “a new age in human history”[13].  The huge movement of  g lobal isat ion br ings
with i t  a certain number of  disvalues that are part icular ly inf luent ia l  on people’s l ives.  I t
contr ibutes to the spread of  new phi losophical  and ethical  ideas based on new factors in
work,  l i fe and community organisat ion.

However,  g lobal isat ion promises things that only wi l l ing and resolute act ion on the part  of
states and internat ional  organisat ions can br ing about,  by correct ing the div is ive ef fects
of  market mechanisms lef t  to themselves. In many places voices can be heard jo in ing the
Church’s cal l  for  the development of  a “cul ture of  sol idar i ty”  and a humanisat ion of  the
world of  economy and f inance. The Church feels the need for a more thorough object ive
knowledge of  these new phenomena, and insists on the pr ior i ty of  ethics and the pr imacy
of persons, for  a l l  the countr ies and populat ions of  the wor ld to be able to benef i t  f rom
this process of  wor ld uni f icat ion:  “Now that commerce and communicat ions are no longer
bound by borders,  i t  is  the universal  common good which demands that control  mechanisms
should accompany the inherent logic of  the market.  This is essent ia l  in order to avoid
reducing al l  social  re lat ions to economic factors,  and in order to protect  those caught in
new forms of  exclusion or marginal isat ion”[14].

8. The effects of globalisation are not restricted to the economic sphere. They are
evident in very di f ferent domains.  “Values” or “disvalues” are conveyed by the distr ibut ion
of f i lms of  a more or less moral  nature.  They are produced in one country according to
the dominant cr i ter ion of  prof i tabi l i ty  and their  success is guaranteed by the low cost of
distr ibut ion to te levis ion screens the wor ld over.  These broadcasts have a profound ef fect
on young people,  of fer ing them models of  behaviour that  are of ten the opposi te of  Gospel
values.

Internet also gives access to informat ion in every branch of  knowledge, but also – wi th no
external  check – to immoral  s i tes that  f launt degrading behaviour contrary to the digni ty
of  the human person.



- 5 -

Technological  progress as a whole has a profound ef fect  on human relat ionships:  today i t
is  possible to be in contact  wi th people anywhere in the wor ld,  provided one has the r ight
equipment.  The development of  v ideoconferences suggests possibi l i t ies for  the Church
that have not yet  been thoroughly invest igated. In fact ,  technological  change is such that
the cul ture i t  is  creat ing st i l l  seems l ike something elusive and constant ly shi f t ing.  Where
does the handing on of  fa i th f i t  into th is?

9. The Church sees the destructive progress of disvalues that accompany
globalisation as a challenge for handing on the faith. The chal lenges of  g lobal isat ion
include: “neglect”  of  the common good; a new cul ture whose values are borrowed from the
logic of  the f inancial  market;  the destruct ion of  models for  l iv ing – the fami ly,  educat ion,  the
search for t ruth,  the struggle for  hol iness,  a sense of  beauty,  generosi ty and unsel f ishness
etc. ,  a l l  th ings that were pat ient ly introduced in cul tures by long centur ies of  Chr ist iani ty
enr iched by grace; the breakdown in the handing on of  norms of  social  l i fe,  something
di f f icul t  for  parents,  schools and par ishes al ike;  the loss of  a moral  consensus in t radi t ional
societ ies; a consol idat ion of  personal  autonomy through the exal tat ion of  f reedom and
indiv idual ism. What response can the Church give,  and what means are at  her disposal?

The monstrous development of  b io logical  research and i ts appl icat ions in biotechnology
are s igns of  a t ragic loss of  the sense of  natural  law and respect for  the human person. A
real  inhuman ant i -cul ture is being f launted in the guise of  technical  prowess of  a k ind that
would reduce the human person to the status of  a pure object .

The poorest countries are ravaged by the ef fects of  g lobal isat ion:  human values
conveyed by cul tural  t radi t ions handed on for generat ions are destroyed, there is a
destabi l isat ion of  consciences and whole generat ions are cul tural ly uprooted by being
caught in a spiral  of  poverty and dest i tut ion.

In r ich countries ,  t radi t ional  cul tures are under threat f rom exaggerated consumerism and
widespread hedonism. The “cul ture” of  entertainment – vani tas – gets the upper hand of
“ver i tas ” .  The weakness of  pol i t ical  power obsessed with consensus at  a l l  costs leads to
the anarchy of  “anything goes”,  to the detr iment of  the common good. An unbr id led desire
for consumer goods, wi th no respect for  others,  turns people in on themselves and creates
extremism, the source of  lethal  v io lence.

I I .  Cultural  Diversity

10. In l ist ing the challenges of the evangelisation of peoples, the Pontif ical  Council
for Culture’s document Towards a Pastoral  Approach to Cul ture st resses one of  the
crucial  problems of  our wor ld:  the r ights of  nat ions – one of  which is their  r ight  to exist  –
and the corresponding obl igat ions towards other nat ions.

The Church proclaims the uni ty of  humankind and i ts  uni ty in the plan of  salvat ion. She
defends the ident i ty of  peoples in their  legi t imate diversi ty,  at  the same t ime invi t ing them
to benef i t  f rom the contr ibut ion of  the cul tures of  other peoples,  insofar as they are open
to the universal .

The ident i ty of  a people comes from an extraordinary complexi ty of  e lements,  the f ru i ts of
i ts cul ture.  I t  is  rooted in the human person’s creat ive abi l i t ies and adaptabi l i ty  to his or her
natural  surroundings. I t  takes shape in speci f ic  condi t ions of  h istor ical  and geographical
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development,  and the mult ip l ic i ty and complexi ty of  these condi t ions are the very th ings
that al low societ ies to give concrete expression to their  human her i tage through a whole
range of  cul tural  ident i t ies.

The human person is the only cul tural  being, and is at  once chi ld and creator of  h is or
her own cul ture.  Chi ld,  because cul ture is the memory of  the past and his or her history.
Creator,  s ince the cul ture of  a people,  far  f rom being something stat ic,  involves a process
of becoming whose source is the human person: the diversi ty of  cul tures comes from the
fact  that  each human person is unique.

A cul ture is a s ign of  a people’s ident i ty and guarantees i ts part icular character.  At  the
same t ime, however,  i t  aspires to universal i ty through i ts best features,  by the very fact
that  i t  is  f i rmly rooted in human nature.  A cul ture is not human unless i t  is  open to other
cul tures and to what is universal [15] .  The r ights of  cul tural  ident i t ies are based on the
requirements of  part icular i ty;  the requirements of  universal i ty are the basis for  the dut ies
they imply regarding other cul tures and humankind as a whole.

Just  as each human being has a r ight  to the recogni t ion and respect of  h is ident i ty,  so
every cul tural  minor i ty has a r ight  to the recogni t ion of  i ts  ident i ty.  I t  is  a natural  r ight ,
which increases the minor i ty ’s standing in the eyes of  society as a whole and faci l i tates
i ts integrat ion wi th peoples general ly.  On the other hand, fa i lure to respect th is r ight  is  a
source of  humi l iat ion for  a group of  people.  I t  g ives r ise to strong react ions that are very
often extremely v io lent.

11. The events of 11 September 2001 are a t ragic i l lustrat ion of  cr iminal  fanat ic ism
and a blasphemous hi jacking of  re l ig ious feel ing.  Rel ig ion in no way excludes other
basic character ist ics of  a people’s ident i ty,  but  i t  is  no less essent ia l  than they are,  and
i ts contr ibut ion is total ly peaceful .  Human persons act  in the wor ld where they l ive by
transforming matter.  Through work,  they produce things that are beaut i fu l  or  useful ,  in
accordance with the canons of  ar t  or  technology. They relate to each other by means of
a language, in ways def ined by custom and law, and by the moral  standards they have.
Endowed with intel l igence and in love with wisdom, they cont inual ly broaden the f ie ld of
their  knowledge. Last ly,  they are open to t ranscendence and can relate to i t  in a way they
express in rel ig ious pract ices and r i tes of  communion and reconci l iat ion.

Rel ig ion is an essent ia l  e lement of  cul ture,  a l though i t  cannot be reduced to i t ,  part icular ly
where revealed rel ig ions are concerned. In fact ,  the v is ion of  the or ig ins and dest iny of
the human person, and God’s plan for his creature and for the whole of  humankind, have
a profound inf luence on other areas of  a person’s l i fe,  and mark out his or her ident i ty.
Observing the wor ld,  h istory and sacred art  wi l l  reveal  the c iv i l is ing role rel ig ions have,
to the extent that  those who take inspirat ion f rom them respect the digni ty of  the human
person, of  every person and of  the whole person.

I I I .  The Inhuman Developments of  Biological  Science

12. The way in which people today l ive out their human condit ion is a sign of
a particular temptation ,  which John Paul  I I  descr ibes wi th convict ion as a “meta-
temptat ion”:  “ I t  surpasses al l  that  has, throughout history,  come under the heading of
human temptat ion,  and at  the same t ime i t  br ings to l ight  what one might cal l  the very
foundat ion of  a l l  temptat ion.  Contemporary man is subject  to the temptat ion of  re ject ing
God in the name of his own humanity” [16] .
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This meta-temptat ion has ef fects in var ious areas of  human l i fe,  above al l  in biological
science. I t  cannot be denied that,  as th is new Mi l lennium begins,  the pragmatism typical
of  our cul ture,  combined with the development of  informat ion technology, demands a high
level  of  knowledge. Men and women pin their  hopes more than ever on science and
i ts pract ical  repercussions. This t ra i t  in our c iv i l isat ion is,  no doubt,  the outcome of a
prodigious development of  the capaci t ies entrusted to the human person, who has been
created by God, in the image of  God the creator.  But when a human person forgets that
he or she is a creature and sets out to become the absolute master of  good and evi l ,
there is a great danger of  put t ing the very foundat ion of  our c iv i l isat ion in jeopardy.  Let us
acknowledge i t  wi thout beat ing about the bush: developments in the sciences and a certain
absolut ised scient i f ic  cul ture are a real  chal lenge at  the beginning of  th is Mi l lennium. What
is at  stake is the future of  the human person, when he or she is v iewed merely as an
object ,  wi th no thought for  the inal ienable digni ty of  every person, f rom the f i rst  moment
of  concept ion to the last  moment of  l i fe,  whose natural  course is interrupted when death
is f reely accepted.

IV.  Sects [17]

13. The phenomenon of a vague need for spirituality is a sign of the t imes at the dawn
of the new Mil lennium, one that presents a real challenge for handing on the faith at
the heart of cultures . This openness to the spir i tual  s ide of  l i fe does not,  in i tsel f ,  imply
openness to Chr ist ian spir i tual i ty as a personal  l ived exper ience of  God, the Creator and
Redeemer.  In their  search for spir i tual i ty,  contemporary men and women feel  the need to
rebui ld a set  of  af fect ive and social  re lat ionships that  the indiv idual ism of society tends to
destroy;  the number of  d ivorces is proof of  th is.

Sects bolster these frustrated aspirat ions when people looking for meaning, above al l
those l i fe has hurt ,  no longer f ind in Chr ist ian communit ies the t ranscendent dimension
of fa i th,  or  the l iv ing wi tness of  char i ty that  welcomes others,  especial ly those suffer ing
from lonel iness:  “These groups succeed qui te c lear ly because they respond to f rustrated
aspirat ions.  Many of  our contemporar ies can communicate easi ly in such groups and
exper ience a feel ing of  belonging; they f ind af fect ion,  brotherhood, even apparent
protect ion and secur i ty.  This feel ing stems most ly f rom the simple answers and apparent ly
clear but ,  in real i ty,  i l lusory solut ions – l ike the ‘ Gospel of  success’ – which sects appear to
of fer  to the most complex quest ions,  and a pragmatic theology which exal ts the sel f
society has treated so badly” [18].  And so sects are growing in almost every country in the
world,  and their  success is due to indoctr inat ion made possible by people’s ignorance and
credul i ty;  and many of  these people have been bapt ised and schooled in the catechism.
Heal ings,  the development of  af fect ive relat ionships and more or less i l lusory promises of
f inancial  success are typical  e lements of  the seduct ive appeal  of  these rel ig ious groups.

In s imi lar  fashion, gnost ic sects of fer  salvat ion through knowledge and recrui t  many of  their
members f rom pr iv i leged backgrounds – lawyers and magistrates,  pol i t ic ians,  journal ists
and so on – wi th the aim of  set t ing up a godless society,  where f reedom of conscience and
rel ig ious bel iefs is relegated to the str ict ly personal  and pr ivate sphere.  Here,  f reedom of
rel ig ion would be guaranteed by to lerance, the key term in our secular ised societ ies.

Sects abound wherever secular ism gains ground, and where the social  fabr ic pat ient ly bui l t
up by t radi t ional  cul tures breaks down and leaves people to themselves, helplessly lost
wi thout the compass that would al low them to give direct ion to their  l ives according to
profoundly human values.

V. Internet
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14. “The most start l ing innovation in communications technology is,  without doubt,
the Internet .  L ike any other new technology, the Internet involves r isks which have
become tragical ly c lear in cases where i t  has been used for evi l  purposes, and this
cal ls for  constant v ig i lance and rel iable informat ion”.  Handing on the fai th at  the heart
of  cul tures must not ignore th is new forum around which a whole new cul ture is taking
shape. The many ways in which th is gigant ic spider ’s web has developed have unknown
consequences. The documentTowards a Pastoral  Approach to Cul ture recognises the
posi t ive benef i ts of  th is new window on the wor ld,  but  takes a negat ive v iew of  the
“ loss of  the intr insic value of  i tems of  informat ion,  an undi f ferent iated uni formity in
messages which are reduced to pure informat ion,  a lack of  responsible feedback, and a
certain discouragement of  interpersonal  re lat ionships”[19].  Those who evangel ise know
that relat ionships establ ished through a technological  medium can never replace personal
contacts,  and that evangel isat ion depends on the witness of  the one who is sent to br ing
the Good News. Pope John Paul  I I  emphasises th is:  “ In a cul ture which feeds on the
ephemeral  there can easi ly be a r isk of  bel ieving that i t  is  facts that  matter,  rather than
values. The Internet of fers extensive knowledge, but i t  does not teach values”[20].  The
Church, as an expert  in humanity,  reminds us that a society cannot be bui l t  on a network
of v i r tual  re lat ionships – the Internet – but on the human person and on that person’s
transcendent digni ty,  and that society has the duty of  handing on to people a set  of  values
that wi l l  help them to f lour ish according to the highest potent ia l  of  human nature.

Pastors are cal led to promote the evangel isat ion of  th is new world of  “cyberspace” and
to reap i ts f ru i ts.  For there is no doubt that  the Internet ’s immense potent ia l  could be
enormously helpful  in handing on the fai th. “A great deal  is  at  stake. How can we not be
present and use informat ion networks,  whose screens are at  the heart  of  people’s homes,
to implant the values of  the Gospel  there?”[21].  Young people,  in part icular,  take the
ini t iat ive in var ious ways to br ing the Good News of  the Gospel  even here,  to th is “new
front ier  for  the mission of  the Church”[22].

VI.  The Expansion of  Is lam

15. One of the many challenges the Church faces in handing on the faith at the heart
of cultures, novo mil lennio ineunte, which cannot be passed over in s i lence, is Is lam,
whose current expansion is exper ienced as a chal lenge – one that is at  once social ,  cul tural
and rel ig ious.  In fact ,  “ the countr ies where Is lam dominates are in a cul tural  wor ld of  their
own, al though there are di f ferences between the Arab countr ies and the other countr ies
of Afr ica and Asia.  Is lam is not just  a rel ig ion in the c lassic sense of  the word: i t  is  a lso
essent ia l ly  a society wi th i ts own legis lat ion and tradi t ions,  and the whole forms a vast
community,  or  umma, wi th i ts own cul ture and plan for c iv i l isat ion…. True col laborat ion
with Musl ims on the level  of  cul ture in real  reciproci ty may foster f ru i t fu l  re lat ionships
in Is lamic countr ies and with Musl im communit ies establ ished in t radi t ional ly Chr ist ian
countr ies”[23].

16. In his Apostolic Exhortation Evangeli i  Nuntiandi, Paul VI was keen to stress
that “ the split  between the Gospel and culture is without a doubt the drama of
our t ime” [24] .  In the l ight  of  the chal lenges of  contemporary society and the giddy
developments of  g lobal isat ion and al l  i t  impl ies for  cul ture,  the Church is invi ted to f ind new
ways for the men and women of  today to receive the message of  the Gospel  and l ive by i t .
In the wake of  the Second Vat ican Counci l ,  and with the impetus given by the Cont inental
Assembl ies of  the Synod of  Bishops, she is moving resolutely forward along the path of
incul turat ing the Gospel  and evangel is ing cul tures,  in the strong convict ion expressed by
John Paul  I I  in his Apostol ic Exhortat ion Ecclesia in America: the gi f t  of  the Spir i t  and the
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love of  Chr ist  “are meant for  each and every people and cul ture,  in order to br ing them
al l  into uni ty af ter  the example of  the perfect  uni ty exist ing in the Tr iune God. For th is to
happen, i t  is  necessary to incul turate preaching in such a way that the Gospel  is  proclaimed
in the language and cul ture of  i ts  hearers”[25].

This is why it  is so important to take account of culture in the work of evangelisation .
The Good News is proclaimed to people and i ts goal  is  metanoia,  bapt ism and l iv ing by
fai th.  Fai th takes shape within a cul ture,  so much so that i t  is  addressed to the human
person in the fu l lness of  h is or her humanity.  The Holy Father said as much in his let ter
founding the Pont i f ical  Counci l  for  Cul ture:  “man l ives a fu l ly  human l i fe thanks to cul ture”,
and rei terated what he had said so emphat ical ly dur ing his v is i t  to UNESCO: “Yes, the
future of  man depends on cul ture”[26].

So i t  is  the Church’s duty to enter into dialogue with al l  cul tures,  in order to br ing them
the leaven of  the Gospel  in f idel i ty to t radi t ion and the Magister ium, and to let  grace pur i fy
them, enr ich them and make them frui t fu l .  John Paul  I I  gave a magnif icent def in i t ion of
th is process at  the beginning of  h is pont i f icate:  “ the missionary at t i tude always begins
with a feel ing of  deep esteem for what is in man, for  what man has himsel f  worked out
in the depths of  h is spir i t  concerning the most profound and important problems. I t  is  a
quest ion of  respect ing everything that has been brought about in him by the Spir i t ,  which
blows where i t  wi l ls .  The mission is never destruct ion,  but instead is a taking up and fresh
bui ld ing,  even i f  in pract ice there has not always been ful l  correspondence with th is high
ideal .  And we know wel l  that  the conversion that is begun by the mission is a work of  grace,
in which man must fu l ly  f ind himsel f  again”[27].

“Authent ic incul turat ion of  the Chr ist ian fa i th is grounded in the mystery of  the
Incarnat ion…. Just as the Word made f lesh entered history and dwelt  among us,  h is Gospel
enters deeply into the l i fe and cul ture of  those who hear,  l is ten and bel ieve. Incul turat ion,
the ‘ incarnat ion’  of  the Gospel  in the var ious cul tures,  af fects the very way in which the
Gospel  is preached, understood and l ived. The Church teaches the unchanging truth of
God, addressed to the history and cul ture of  a part icular people.  Therefore,  in each cul ture
the Christ ian fa i th wi l l  be l ived in a unique way”[28].

How can the Pont i f ical  Counci l  for  Cul ture genuinely take account of  a l l  the wor ld ’s cul tures
– within the l imi ts of  i ts  means and i ts competence – and thus avoid the suspic ion that i t
is  too “Western”?

17. In his f irst encyclical,  Redemptor Hominis, Pope John Paul  I I  shed l ight  on the
human side of  the mystery of  redemption when he said:  “The Church’s fundamental  funct ion
in every age and part icular ly in ours is to direct  man’s gaze, to point  the awareness and
exper ience of  the whole of  humanity towards the mystery of  God, to help al l  men to be
fami l iar  wi th the profundi ty of  the Redemption taking place in Chr ist  Jesus. At the same
t ime man’s deepest sphere is involved – we mean the sphere of  human hearts,  consciences
and events”[29].

Evangel isat ion begins when we meet the l iv ing Chr ist ,  and i t  ends in blessed contemplat ion
of the icon of  the r isen Lord.

How can we help our contemporar ies,  at  the heart  of  cul tures that seem so distant,  to be
open to meet ing Chr ist?

The Gospel  of  John of fers us the enl ightening episode of  the meet ing wi th the Samari tan
woman: Jesus centres the dialogue on the image of  a spr ing of  water “wel l ing up to eternal
l i fe” [30] .  He refers to cul tural  t radi t ions precisely in order to move beyond opposi t ion,
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before touching her s inner ’s heart  in a way that opens her to an encounter that  sets her
free and makes her a wi tness of  the Lord’s goodness.

In a wor ld that  is “a l lergic”  to what moral i ty teaches, how can bishops be helped to touch
people damaged by s in and awaken their  desire to be saved?

18. Handing on the faith means proclaiming the l iving Christ as the only Saviour of
al l  and the Lord of history .  I t  is  through the Church that the Son of  God made man is
present to men and women, whom He invi tes to meet Him in the fa i th they receive and
l ive in the heart  of  the Church. The encounter wi th Him, who rose from the dead, happens
through the invisible action of the Holy Spirit .  The Spir i t  of  t ruth guides the hearts of
the fa i thful  to contemplate the basic t ruths of  Chr ist ian fa i th:  the myster ies of  t ruth,  the
Incarnat ion of  the Word, the redemption of  humankind and the other wonders of  God. They
are helped by the work of  theologians who are encouraged by the Church “ in their  del icate
work of  developing an incul turated theology, especial ly in the area of  Chr istology…. The
test  of  t rue incul turat ion is whether

whether people become more commit ted to their  Chr ist ian fa i th because they perceive i t
more clear ly wi th the eyes of  their  own cul ture”[31].

What is typical  of  our era is a cul ture that  g ives pr ide of  p lace to act iv i ty and a search
for ef f ic iency,  accentuated by the phenomenon of  the global isat ion of  the economy and
of the communicat ions media.  Faced with th is chal lenge, the Church is cal led upon to
f ind forms ofChristian spirituality that  wi l l  help people to “be before doing”.  This means
developing spaces for contemplat ion,  l i turgical  l i fe and teaching – real  centres of  l ight ,  love
and fel lowship.  Al l  pastoral  programmes should be planned with a v iew to holiness :  “The
t ime has come to re-propose wholeheartedly to everyone this high standard of  ordinary
Christ ian l iv ing: the whole l i fe of  the Chr ist ian community and of  Chr ist ian fami l ies must
lead in th is direct ion”[32].

Without a doubt,  the f i rst  way of  handing on the fai th is format ion for prayer and l i turgical
l i fe l ived in a way that is fa i thful  to the Church’s t radi t ion.  So local  churches are invi ted
to develop a spir i tual i ty that  sui ts the abi l i t ies and circumstances of  each Christ ian.  That
requires perspicaci ty and discernment of  cul tures.

What cul tural  condi t ions are advantageous for the development of  Chr ist ian spir i tual i ty and
a cul ture of  hol iness?

How should one establ ish proper Cenacles of  prayer,  fe l lowship and teaching of  the fa i th
to help in the development of  an incul turated Christ ian Spir i tual i ty?

How can churches best “ensure that the l i turgy becomes an ever greater source of
nour ishment for  their  peoples through a wise and ef fect ive use of  e lements drawn from
the local  cul tures” wi thout over looking “ the speci f ic  needs of  the poor,  migrants,  refugees,
youth and women” [33]?

19. Some tragic situations show that humanity is more than ever in danger of
being “dehumanised” .  Powerful  structures of  s in,  internat ional  terror ism, the senseless
development of  techniques of  genet ic manipulat ion,  the threat of  ecological  d isaster and
the col lapse of  values borne by t radi t ional  cul tures show the urgent need for evangel isat ion
and the cal l  to conversion. The Gospel  begins wi th the preaching of  John the Bapt ist :
“Repent!”  The cal l  to conversion is an important element in Chr ist ian format ion.  I t  is  not
s imply about ideas or another way of  th inking; i t  is  about revis ing the way we l ive in the
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l ight  of  the cr i ter ia of  the Gospel .  Conversion has a social  d imension, s ince i t  leads to
brother ly love and sol idar i ty;  i t  encourages us to bear wi tness, and in some cases this can
take the form of martyrdom.

The loss of  a sense of  s in,  intel lectual  and moral  re lat iv ism and the refusal  to accept a
mediator for  reconci l iat ion wi th God are al l  obstacles that  take di f ferent forms in people’s
cul tures.  The cul ture of  p leasure and le isure st i f les people’s sense of  peni tence and works
of reparat ion.  Deep div is ions between the fai th and l i fe of  Chr ist ians in our day invi te us
to ref lect  on the ways and means of  cal l ing people to conversion that are part  and parcel
of  Chr ist ian format ion.

What elements of  cul ture could help bishops reinterpret  the cal l  to conversion to Chr ist  and
his Gospel ,  in a way that Chr ist ’s invi tat ion to “repent and bel ieve in the Gospel”  might get
through to Chr ist ians in al l  parts of  the wor ld?

20. The radically new character of the l i fe Christ gives is a gift  of God and requires
proper knowledge of the truths of the faith .  The importance of  Chr ist ian format ion and
of a thorough knowledge of  the fa i th is evident in every area of  l i fe.  The Church hersel f ,  in
order to be an evangel iser,  “needs to l is ten unceasingly to what she must bel ieve, to her
reasons for hoping, to the new commandment of  love”[34].

For the vast major i ty of  Chr ist ians,  “ format ion for fa i th has remained at  the elementary
stage, and sects easi ly prof i t  f rom this ignorance”[35].  I t  would be wrong for catechesis,
on the pretext  of  adaptat ion to the socio-cul tural  context  of  a country or a region, to
be reduced to the business of  handing on cul tural  values, or for  the force of  the t ruth
to be al lowed to evaporate behind the smokescreen of  to lerance. Pedagogy is a means
for handing on content,  not  a cr i ter ion for  deciding what ought to be handed on. Using
sociological  and psychological  schemas as cr i ter ia of  d iscernment may wel l  be one of  the
causes for the breakdown in handing on the fai th in many countr ies.

I l l -conceived incul turat ion creates a spl i t  in theological  teaching, prevent ing i t  f rom
discerning the universal i ty of  some of  the concepts that  are used by reducing them to
their  a l leged “Western-ness”.  By drawing on the phi losophia perennis for  h is theological
method ,Saint  Thomas took “meta-cul tural”  e lements f rom a cul ture qui te di f ferent f rom
that of  mediaeval  Western Europe. But he discerned them in the l ight  of  what had been
received and handed on by the Apost les,  and in the l ight  of  what the Fathers of  the Church
had to of fer .  Later on, a decadent form of Scholast ic ism detached speculat ive ref lect ion
from a real  theology of  l i fe,  which is incul turated according to the histor ical  s i tuat ion and
existent ia l  condi t ions of  the fa i thful .

How is i t  possible to ensure the teaching of  theology and the catechesis of  the t ruths of
fa i th and the values they engender,  making the best use of  the resources character ist ic
of  local  churches?

What suggest ions can be made for the Cathechism of the Cathol ic Church to be
incul turated for the great regions of  the wor ld?

The three encycl icals – Veri tat is Splendor,  Evangel ium Vitae, Fides et  Rat io – are a t r i logy
for the k ind of  format ion that takes account of  e lements of  today’s cul ture:  how should they
be given the place they deserve in the format ion of  Gospel  missionar ies in di f ferent cul tural
contexts,  so as to benef i t  f rom contacts wi th phi losophical  and rel ig ious t radi t ions? [36]
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21. Strong witnessing goes together with handing on the faith .  The one who preaches
the Gospel  covers the ground of  evangel isat ion in doci l i ty  to the Spir i t :  “Techniques of
evangel isat ion are good, but even the most advanced ones could not replace the gent le
act ion of  the Spir i t .  Even the most thorough preparat ion of  the evangel iser has no ef fect
wi thout the Holy Spir i t .  Without the Holy Spir i t  the most convincing dialect ic has no power
over the human heart” [37] .

Catechists,  theologians, deacons, pr iests and bishops cannot be ef fect ive agents of  the
handing on of  fa i th unless their  teaching is backed up by the witness of  a l i fe t ransformed
by the powerful  breath of  the Spir i t .  This wi tness becomes convincing when i t  is  g iven
in a community of  brothers and sisters uni ted in the communion of  s incere mutual  love.
The post-synodal  apostol ic exhortat ion Ecclesia in Oceania declared: “The Synod Fathers
saw further incul turat ion of  the Chr ist ian fa i th as the way leading to the fu l lness of
ecclesial  communio ” [38] .

I f  the wor ld is to bel ieve, i t  is  urgent to develop a cul ture of  communion between local
churches, and to invi te Chr ist ians on every cont inent to accept the Holy Father ’s requests
for forgiveness in order to forget the i l l  feel ing of  the past and move forward – Duc in
al tum! – novo mi l lennio ineunte .

Tensions between fami l ies,  t r ibes,  regions and nat ions,  not to ment ion those at  the level  of
par ishes, dioceses or even bishops, are a counter-s ign that ser iously damages the handing
on of  fa i th at  the heart  of  cul tures.  How can local  churches be helped to develop a t rue
cul ture of  communion?

22. Handing on the faith at the heart of cultures requires evangelisers .  In the f i rst
place, th is means bishops ,  who have the task of  promot ing and co-ordinat ing evangel is ing
act iv i t ies.  The bishop is the one who sends: “ they wi l l  never have a preacher unless one is
sent”  (Rom 10,  15).  He knows his people and their  needs, and directs the work of  pr iests,
rel ig ious and lay people,  wi th respect for  the gi f ts and char isms of  each of  them. Var ious
counci ls assist  h im in th is task,  including a pastoral  counci l ,  which needs people who are
attent ive to the chal lenges of  cul tural  change.

Because i t  is  eager to develop the dialogue between fai th and cul tures,  the Pont i f ical
Counci l  for  Cul ture invi tes bishops to develop Catholic cultural  centres ,  which “of fer
to the Church the possibi l i ty  of  presence and act ion in the f ie ld of  cul tural  change.
They const i tute in ef fect  publ ic forums which al low the Church to make widely known,
in creat ive dialogue, Chr ist ian convict ions about man, woman, fami ly,  work,  economy,
society,  pol i t ics,  internat ional  l i fe,  the environment.  Thus they are places of  l is tening,
respect and tolerance”[39].

In what way should Cathol ic cul tural  centres develop in future?

How should they be networked, and according to what cr i ter ia?

What can bishops expect of  Cathol ic cul tural  centres and from the in i t iat ives of  the
Pont i f ical  Counci l  for  Cul ture in their  regard?

22. Handing on the faith at the heart of cultures requires trained lay people :  “s ince
the incul turat ion of  the Gospel  involves the whole People of  God, the role of  the la i ty
is of  paramount importance. I t  is  they above al l  who are cal led to t ransform society,  in
col laborat ion wi th the Bishops, c lergy and rel ig ious,  by infusing the ‘mind of  Chr ist ’  into
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the mental i ty,  customs, laws and structures of  the secular wor ld in which they l ive.  A wider
incul turat ion of  the Gospel… wi l l  depend great ly on the appropr iate format ion which the
local  Churches succeed in giv ing to the la i ty” [40] .

The “cul ture of  doing” has involved ent i re swathes of  lay people in act iv i t ies,  and these
days there is no lack of  admirable examples of  dedicat ion in social  sol idar i ty projects.
But Chr ist ian l i fe cannot be l imi ted to sol idar i ty,  necessary though that is.  The single
commandment to love has two sides, which the Church always holds together:  love of  the
Father and love of  one’s neighbour.

The format ion lay people need appl ies not only to catechists,  but  a lso to the fami ly,  the
pr imary cel l  in evangel isat ion.  I t  helps women in the extremely important role they have in
handing on the fai th to their  chi ldren. I t  extends to grandparents,  whose presence at  the
heart  of  the fami ly takes on part icular importance in cul tures that set  great store by the
work women do outside their  fami l ies,  to the detr iment of  their  pr imordial  task of  educat ing
their  chi ldren.

The Holy Father pays special  at tent ion to young people.  They are the future of  the Church.
Those great occasions – the World Youth Days – show that desire for  God and for strong
teaching in conformity wi th the Gospel ,  received in a c l imate of  prayer and brotherhood,
is a real  opportuni ty for  handing on the fai th.  However,  these great gather ings need to be
fol lowed up in the local  churches. In that  way intense moments that  are such a powerful
exper ience for young people could spark of f  a real  change in their  l ives and a t ime of
growth for the Church.

Consecrated men and women are a marvel lous s ign in al l  cul tures of  a l i fe devoted to and
transformed by the Gospel .  The Synod of  Bishops has accentuated the importance of  a
format ion that is human, but also spir i tual  and l i turgical ,  apostol ic and missionary,  b ib l ical
and theological .  Monast ic l i fe of fers i ts own precious witness, and al lows those who are in
the world to come and draw new energy f rom the source of  prayer and contemplat ion,  so
that they can “put out into the deep”.

What is the best way for these “spir i tual  lungs” to be integrated into diocesan pastoral
programmes for handing on the fai th?

24. Handing on the faith makes it  imperative to pay special  attention to the formation
of candidates for the priesthood, and to “in-service” training for deacons, priests and
bishops .  Is i t  not  the case that seminar ies of fer  an excel lent  opportuni ty for  d iscerning
the cul tural  e lements in Chr ist ian format ion? “Today more than ever there is need to form
future pr iests in the t rue cul tural  values of  their  country” [41].  In fact ,  pr iests are cal led to
discern the deepest aspirat ions of  God’s people in order to respond better to them. For
that,  format ion cal ls for  a thorough understanding of  human nature,  an abi l i ty  to observe
i ts context  cr i t ical ly and to discern the values and disvalues of  the dominant cul ture,  in
order to establ ish a construct ive dialogue with the wor ld of  today[42].

How can we guarantee that seminar ies wi l l  provide a discernment of  cul tures done by staf f
who are fa i thful  to the Gospel ,  eager to hand on the deposi t  of  fa i th in i ts ent i rety and able
to dovetai l  i t  wi th the posi t ive values of  the var ious cul tures?

How can pastors be trained to make use of  the new technology that is avai lable to them
in handing on the fai th?

In a cul ture where the developments of  scient i f ic  research and the advent of  publ ic
behaviour contrary to Chr ist ian moral i ty cal l  for  a c lear response from pastors,  and not
only f rom special ised groups of  intel lectuals,  how best can we form competent c lergy who
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wil l  have a courteous and respectful  answer ready for people who ask them the reason for
the hope that we al l  have (Cf.  1 Pet 3,  15f . )?

25. A tradit ional and ideal place for handing on the faith is the parish, which offers
Christian formation in various forms .  I t  is  c lear ly the natural  habi tat  of  Chr ist ians,  the
place where they exper ience the Church at  f i rst  hand. Without doubt,  social  changes
and the alarming decrease in vocat ions to the pr iesthood in some parts of  the wor ld
have created severe upheaval  in dioceses, and the f i rst  p laces af fected are par ishes.
Par ishes are f i rst  and foremost Euchar ist ic communit ies,  the place for Chr ist ian in i t iat ion,
educat ion and celebrat ion of  the l i fe of  fa i th.  At  the heart  of  the par ish is the promot ion
of sacramental  l i fe.  Here,  through grace, the word that is proclaimed becomes l i fe,  a l i fe
that is encouraged when i t  is  steeped in t rue popular piety.  Popular piety cal ls for  careful
at tent ion,  and pastors should keep a watchful  eye on i t :  when i t  fades away, people’s
minds are taken over by the barrenness of  indi f ference. In par ishes, var ious movements
and associat ions can make a heal thy contr ibut ion to handing on the fai th at  the heart  of
cul tures and in reaching indiv iduals in speci f ic  ways that are appropr iate to them.

Handing on the fai th is also carr ied out in educat ional  inst i tut ions,  above al l  in Cathol ic
schools.  The world of  educat ion is a sphere that is part icular ly sui ted to promot ing the
incul turat ion of  the Gospel ,  and to of fer ing guidance to young people in a way that wi l l
help them to meet Chr ist  and to be aware of  the disvalues cul tures can br ing – and of
their  incompat ib i l i ty  wi th an authent ical ly Chr ist ian l i fe.  Cathol ic teaching has a dist inct ive
pedagogical  programme, whose content keeps coming back to Chr ist  and to the teaching
of the Church in the areas of  fa i th and morals.  The f i rmly Cathol ic or ientat ion of  the
Church’s schools,  col leges, universi t ies and inst i tutes of  h igher learning al lows them to
train authent ical ly Chr ist ian leaders in the var ious sectors of  human l i fe:  ar t  and l i terature,
science and phi losophical  wisdom, economy and pol i t ics and the wor ld of  business.

The world of  educat ion is the forge where a new Christ ian humanism is fashioned. How is
i t  to be used to the best advantage? What are the most ef f ic ient  ways of  promot ing i t?

What recommendat ions should we give to those in charge of  such inst i tut ions?

In the var ious inst i tut ions in the wor ld of  educat ion,  how should chi ldren, young people and
students be prepared for the chal lenges of  drugs, HIV/AIDS, genet ic exper iments and the
spin-of fs of  scient i f ic  research?

Bui ld ing God’s Kingdom

26. Proclaiming the faith at the heart of cultures goes hand in hand with the
promotion of justice and peace ,  especial ly in countr ies where social  inequal i t ies and
injust ice are part icular ly blatant:  in some countr ies,  there are “social  s ins which cry
to heaven”[43].  However,  s i tuat ions that are character ist ic of  some poor regions of  the
vast wor ld can be found even at  the heart  of  r ich countr ies,  especial ly in c i t ies where
opulence and dest i tut ion l ive s ide by s ide. The events of  11 September have made people
viv id ly aware of  the wor ldwide repercussions of  certain act ions and the real i ty of  the
interconnectedness of  persons. Technological  developments make i t  possible for  good or
evi l  to crystal l ise around a “cause”;  in the case of  ser ious terror ist  at tacks,  they al low
people,  wi th a terr i fy ing degree of  hatred and fanat ic ism, to cause an immense amount of
damage with immeasurable repercussions al l  over the wor ld.
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The Church’s social  teaching provides a convincing response to economic global isat ion.
I t  is  up to local  churches to f ind the ways and means of  t ra in ing Chr ist ians in th is ethical
approach based on just ice and responsibi l i ty ,  which can “create an authent ic global  cul ture
of sol idar i ty” [44] .  Chr ist ian humanism is put forward as an ef fect ive response to the
chal lenges of  g lobal isat ion.  “Global isat ion,  a pr ior i , is  nei ther good nor bad. I t  wi l l  be what
people make of  i t ” [45] .

The Church knows how important Chr ist ian format ion in the spir i t  of  the beat i tudes is for
the promot ion of  a wor ld of  just ice and peace, and that the ul t imate basis for  human r ights
is the digni ty of  the human person. Everywhere she asserts her preferent ia l  love for the
poor,  because she is convinced that in just ice is born of  v io lence and that “development”
is “ the new name for peace”[46].

At the same t ime, how can one be deaf to the accusat ion that t radi t ional ly Chr ist ian
countr ies are among those most involved in the arms race and in bir th control  programmes,
sinful  structures absolutely contrary to Chr ist ’s Gospel?

What cul tural  changes are al lowing so many tradi t ional ly Chr ist ian countr ies to s ink into
“si lent  apostasy”?

How have these countr ies moved from a si tuat ion where fai th had a c lear role in their
cul ture to one where i t  seems foreign and something pr ivate?

Why does the Church seem to be a cul tural  minor i ty in t radi t ional ly Chr ist ian countr ies,
where Chr ist ians are st i l l  in the major i ty?

What in i t iat ives need to be taken to move from a negat ive assessment of  the s i tuat ion to
one of  posi t ive act ion?

Handing on the fai th at  the heart  of  cul tures, the essent ia l  mission of  the Church, can be
made much easier or be ser iously hindered by society ’s inst i tut ions.  Hence the importance
of t ra in ing Chr ist ians for  publ ic administrat ion;  the search for r ights and corresponding
dut ies;  administer ing the common her i tage for the long-term good of  humankind, wi th
respect for  the environment;  the format ion of  ethical  commit tees concerned with searching
for the t ruth about the human person and his or her digni ty rather than working on the
sole cr i ter ion of  consensus; working within internat ional  organisat ions to make sure they
recognise natural  law and to str ive for  a fa i rer  d istr ibut ion of  goods, whi le respect ing the
cul tural  ident i ty of  peoples.

Handing on the Good News

27. The Church has fol lowed Christ,  the ideal communicator of the truth about God
and the human person ,  through the ages in using tradi t ional  forms of  communicat ion.  The
first is language .  The evangel iser obviously has to use a language that wi l l  enable his
audience to understand him. Part  of  the explanat ion for  the profound breakdown in handing
on the fai th in secular ised societ ies is an “outmoded” language; yesterday’s words are no
longer understood by today’s people.

The phenomenon of  language is enl ightening with regard to the damage done by i l l -
conceived methods of  incul turat ion.  The models of  language used in some societ ies are
not necessar i ly  good for handing on the truths of  fa i th.



- 16 -

This was blessed Pope John XXII I ’s  concern as he opened the second Vat ican Counci l :
“The substance of  the ancient doctr ine of  the deposi t  of  fa i th is one thing, and the way
in which i t  is  presented is another.  And i t  is  the lat ter  that  must be taken into great
considerat ion wi th pat ience i f  necessary,  everything being measured in the forms and
proport ions of  a magister ium which is predominant ly pastoral  in character” [47] .

In what way can pastors be helped in handing on the fai th at  the heart  of  cul tures,  in other
words in f inding a place for the leaven of  the Gospel  in societ ies and ways of  th inking that
di f fer  great ly f rom those that f i rst  received Revelat ion or f rom the context  in which the texts
of  the Magister ium were wri t ten?

What are the ways to penetrate the way each people th inks,  so that the Good News
revealed by Chr ist  and handed on by the Church can reach deep into i ts soul ,  f rom the
nat ions that for  thousands of  years have been imbued with Buddhism, Confucianism,
Hinduism or Afr ican tradi t ional  re l ig ions to the new cul ture of  Lat in America,  the great
mega-ci t ies and new generat ions in t radi t ional ly Chr ist ian places, for  whom the way the
Church speaks of ten sounds l ike a foreign language?

Song ,  music ,  plays ,  proverbs and storytel l ing are t radi t ional  ways of  communicat ing.
Are they not also channels of  wisdom and the spir i t  of  a people?

Given that these are part icular ly f ru i t fu l  opportuni t ies for  incul turat ion,  how can pastors
best be helped to make the most of  them in handing on the fai th,  especial ly where the
structures of  t radi t ional  l i fe are st i l l  s t rong?

28. The special  assemblies of the Synod of Bishops have al l  stressed the paramount
importance of the media world .  I t  is  a matter of  great urgency in every country in the
world.  The media are not just  a means of  communicat ion,  but a whole wor ld that  needs
evangel is ing i f  i t ,  in turn,  is  to evangel ise or,  at  the very least ,  to humanise. This is a wor ld
for the human person. Even when i t  is  not  author ised to operate expl ic i t ly  in the area of
fa i th,  i t  does have author i ty to put across proper values, to help the human person grow in
his or her humanity.  The Church, an expert  in humanity,  invi tes the media to communicate
what is good, true and beautiful .  The overwhelming development of  media pornography
and violence is the consequence of  the loss of  a sense of  what the human person is.  I t
comes from the pursui t  of  success at  a l l  costs,  which is measured in terms of  audience
levels and money, and a guaranteed source for both of  these seems to be “ the three forms
of concupiscence”.

Local  churches need to be present in the media wor ld.  I f  they are to do this,  they must
master media language and use media techniques ef fect ively.

What act ion should be taken to ensure that cul ture and spir i tual i ty are not marginal ised in
media cul ture?

What help do local  churches need to make better use of  the media in handing on the fai th?

How should Chr ist ians – especial ly chi ldren – be trained to use the media wi thout being
tainted by the disvalues that are al l  too of ten present in that  wor ld?

What sort  of  help do pr iests need, in the context  of  their  sol i tary l ives,  to hold on to their
inner f reedom in the face of  temptat ions that come from the media?
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29.The breathtaking development of communications technology increases
opportunit ies for contact between different parts of the world ,  wi th obvious ef fects
in very di f ferent spheres.  “And what should we say about the cul tural  g lobal isat ion
produced by the power of  the media? Everywhere the media impose new scales of  values
which are of ten arbi t rary and basical ly mater ia l is t ic,  in the face of  which i t  is  d i f f icul t  to
maintain a l ively commitment to the values of  the Gospel” [48] .  The document Towards a
Pastoral  Approach to Cul ture ident i f ies the wor ld of  social  communicat ions and informat ion
technology as “ the f i rst  Areopagus of  the modern age”[49].  A change in language and in the
way of  understanding events is typical  of  th is new cul ture,  and in th is context  the Church
is convinced of  the urgency of  responding creat ively as she sets out on the road along this
new front ier  of  her mission.

The Church is an educator for  a l l  peoples.  How should she act  in a global  cul ture in which
communicat ions media appear to be creat ing a new cul ture?

How should these media be used to develop an “ethic of  t ruth about human nature” and to
overcome the temptat ions and the “vani tas” of  an “ image cul ture”?

30. As the 20th anniversary of i ts foundation approaches ,  the Pont i f ical  Counci l  for
Cul ture appeals to i ts members who, at  the heart  of  cul tures in the var ious regions of  the
world,  are l iv ing proof of  “ the boldness of  a prophet and evangel ical  prudence; the v is ion
of a master and the sure sense of  d i rect ion of  a guide; the spir i tual  strength of  a wi tness
and the sereni ty,  pat ience and kindness of  a father” [50] .  L ike them, the Counci l  is  str iv ing
to respond to the Holy Father ’s appeal ,  novo mi l lennio ineunte, whi le keeping proudly
to the intui t ion behind the foundat ion of  th is Dicastery,  as i t  was expressed in the let ter
of  foundat ion:  “ i t  is  urgent that  our contemporar ies,  and Cathol ics in part icular,  quest ion
themselves ser iously about the condi t ions which are at  the basis of  the development of
peoples…. That is why I  have decided to found and inst i tute a Counci l  for  Cul ture,  capable
of giv ing the whole Church a common impulse in the cont inuously renewed encounter
between the salv i f ic  message of  the Gospel  and the mult ip l ic i ty of  cul tures,  in the diversi ty
of  peoples to which i t  must br ing i ts f ru i ts of  grace”[51].

Handing on the faith at the heart of cultures, novo mil lennio ineunte ,  wi th the
inspirat ion of  the Holy Spir i t ,  who “ is the pr ime agent of  the incul turat ion of  the Chr ist ian
fai th” [52],  means carry ing on with the mission given to the apost les:  “you wi l l  be my
witnesses… to the ends of  the earth” (Acts 1,  8) .  This is in accordance with Chr ist ’s
mandate,  which was taken up by the Holy Father in the bold words of  h is Apostol ic
Letter Novo Mi l lennio Ineunte:

“Even in countr ies evangel ised many centur ies ago, the real i ty of  a ‘Chr ist ian society ’
which,  amid al l  the f ra i l t ies which have always marked human l i fe,  measured i tsel f  expl ic i t ly
on Gospel  values, is now gone. Today we must courageously face a s i tuat ion which is
becoming increasingly diversi f ied and demanding, in the context  of  ‘g lobal isat ion’  and of
the consequent new and uncertain mingl ing of  peoples and cul tures.  Over the years,  I  have
often repeated the summons to the new evangel isat ion. I  do so again now, especial ly in
order to insist  that  we must rekindle in ourselves the impetus of  the beginnings and al low
ourselves to be f i l led wi th the ardour of  the apostol ic preaching which fol lowed Pentecost.
We must revive in ourselves the burning convict ion of  Paul ,  who cr ied out:  ‘Woe to me i f
I  do not preach the Gospel ’  (1 Cor 9,  16)

“This passion wi l l  not  fa i l  to st i r  in the Church a new sense of  mission, which cannot be
lef t  to a group of  ‘special ists ’  but  must involve the responsibi l i ty  of  a l l  the members of
the People of  God. Those who have come into genuine contact  wi th Chr ist  cannot keep
him for themselves, they must proclaim him. A new apostol ic outreach is needed, which
wi l l  be l ived as the everyday commitment of  Chr ist ian communit ies and groups. This should
be done however wi th the respect due to the di f ferent paths of  d i f ferent people and with
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sensi t iv i ty to the diversi ty of  cul tures in which the Chr ist ian message must be planted, in
such a way that the part icular values of  each people wi l l  not  be rejected but pur i f ied and
brought to their  fu l lness.

“ In the Third Mi l lennium, Chr ist iani ty wi l l  have to respond ever more ef fect ively to th isneed
for incul turat ion. Chr ist iani ty,  whi le remaining completely t rue to i tsel f ,  wi th unswerving
f idel i ty to the proclamat ion of  the Gospel  and the tradi t ion of  the Church, wi l l  a lso ref lect
the di f ferent faces of  the cul tures and peoples in which i t  is  received and takes root.  In th is
Jubi lee Year,  we have rejoiced in a special  way in the beauty of  the Church’s var ied face.
This is perhaps only a beginning, a barely sketched image of  the future which the Spir
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